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ABSTRACT

Cameroonians have and peacefully accommodate &tyaof religious beliefs, and many individuals camb
beliefs and practices of world religions with thasfetheir own cultural groups. Islam penetrated Gaoon through the
Northern Region (Adamoua, North, and the Far Noghpecially around the Lake Chad long before théykaars. An
approximation of about 53 percent of the Cameroorg@pulation is members of Christian denominaticaisout 23
percent practice mainly "traditional" religions, dnapproximately 24 percent are Muslim (Mbaku: 2@®): In the
French-speaking area, which is largely the Muslirortd and a handful of pockets of Muslims in othegiens of
Cameroon, Islam has through its growing integratioto the Cameroonian society influence the alreexigting complex
socio-political background and multifaceted cultuj@mboree. This paper as such aims at conceptngliand depicting
the impact Islam has had since its inception imairing the socio-political picture of the group meople who are in

contact with it and the cultural practices in Camen in general.
KEYWORDS Structuring the Socio-Political Picture, Culturak@ips, Law and Scriptures

INTRODUCTION

The complex Ethnolinguistic nature of Cameroon galhereferred to on this count adrica in miniature,did
not result exclusively from colonialism. Coloniaisnight have added two foreign languages to ittbatcomplexity in
ethnic groups occurred long before - through intet wars, the search for agricultural land, gatichates, protective
boundaries, the attacks of the Arab fighters egfigcin Northern Africa, resettlement of freed #ay and so forth
(Onwubiko: 1973:1-30).

Islam, one of the religious faiths practiced in @oon has in its own way modify the beliefs, lifdst
philosophies, etc. of the new recipients of thia helief. The various religious groups in Camertane had and continue
to have fairly peaceful co-existence. This is emtda not only the absence of religious wars bug¥en a current instant
were about four years ago, in a strongly Musliny ot Cameroon, a Muslim from the Bamoun people priait his wife
and children at church each Sunday and picked tigeafter the service. This may be surprising te#who do not know
how Islam was practiced among the Bamouns, butdikisiot surprise the local community where religidolerance is

the watchword.
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Islam’s Inception in Cameroon

Before the arrival of Islam, it was originally ata&d that all the people of Northern Cameroon (whseen had
its entrance into the country) were ‘pagans. Theatgst period of Islam’s expansion was during timetaenth and

twentieth centuries, and today there are millioihgracticing Muslims in Cameroon.

Islam was first introduced by traders and then ty Fulani conquests, who were the first ethnic pgsoto
embrace Islam. Most of them became scholars amil g@amluated and became clerics or religious leadéeseducated or
town Fulani later joined the administration of tipagan’ states and served the illiterate indigengagan’ rulers as
scribes, interpreters, secretaries, advisers, lenged magistrates (Tajoche:200838part from the Fulani, the Shuwa

Arabs, the Kotoko, the Kanuri, etc also embracéhisn Northern Cameroon.

Islam gained grounds in North Cameroon throughotieening of Quranic schools by Muslim adherents. INus
scholars taught the youth elements of the histbiglam law and scriptures. The Fulani soon gaipelitical experience
and were reluctant to serve the illiterate rul8@isey wanted to establish an Islamic, theocratitest&/hen peaceful and

diplomatic means failed they employed military ofyhreligious wars called ‘Jihad’.

In places such as Mayo Daga, Ngaoundere, BanyatiTahd other areas west of the Adamawa plateau]ittad
soldiers established bases from which they perglgtharassed at will the indigenes of the neighizpand distant regions
through the 19 century, with the exception of those who accepkedMuslim faith and Fulani domination. From their
military base in Ngaoundere, the Fulani organiz@&ds down south and dispersed many settlementseipitesent-day
Eastern region of Cameroon. From the Adamawa, Isias later spread down south by Modibo Adama'’s teieaint and

it finally reaches the Western Grassfields in tite 19" century.

Surprisingly, the Bamenda Grassfields which wadeqoiose and on the same attitude with the stramgni
military bases escaped total subjugation by thearfiulvarriors. Two principal reasons explain why tBamenda
Grassfields was never brought completely within spbere of the Fulani influence despite its precerilocation. The
reasons were (@) the existence of the powerful Benkingdom which flanks the western Grassfieldthin Southeast and

(b) the advent of Europeans with their Christiathfa

After all odds, the Islamic faith had and still tiomes to exercise a lot of impact in Northern Ceooa. Islam is
a world religion which adapts more easily than &ffaiity to African ways of thought and social argation. Polygamy
and bridewealth, for example, are not accepted lnys@ans, but these are part and parcel of Islaaygtems. Moreover,
admission to Islam was much easier than to Chnisgidor Christians missionaries often placed hesdin the way of
those seeking membership to their churches. Thesdtlgr explains the reason why adhesion into theral faith was
enormous. According to Taguem (2003:215-242), ntiokes in Cameroon such as the Mundang, Toupoulurv

Gbaya, Kirdi, Ewondo, Sawa, Bamileke, Bamoun, Necalme fertile grounds for converts into the Islafaith.

As a matter of fact, there was a smooth and easgration of those indigenous people to the fadth.the
converts of Islam were received hospitably withay discrimination especially during the post-ingiegeent era when the
head of state then (President Ahmadou Ahidjo) viesélf a Muslim faithful, from the North. Also, due the fact that
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According to the teaching of the Quran, the Islanaiigion does not discriminate in between a Fyl&tdausa,
new or old converts; it has continued to receivev rnverts. The number of Muslims in Cameroon todhayl
tremendously increased thanks to religious tolexaatcnosphere and the openness nature of the Musligion (Nkwi
and Warnier:1984:84-88). Credence should be giverthe role of some Muslim Agencies and Arab Coestri
Nevertheless, it is very important to recall hdrattmany non-Muslim tribes embraced Islam becafigoldical reasons
and did abandon Islam when the context change@8R2.1lslam significantly penetrated different arsa€ameroon from

the Northern Region through different means, whiidhbe examined below.
Islam into the ‘Bamoun’ (Western Region) Community

It was during the 20 century that the Islamic region was officially i into the Bamoun chiefdom. This was
thanks to the initiative of the Lamido of BanyohHppened during one of those occasions when kjagaNof Foumban
tribe) was preparing a decisive battle against Ketto secure his throne, which Gbetkom had theitionbof seizing. It
was during the reign of Njoya that we witnessedfitst contact and conversion of the Bamoun arigtog to the Islamic
religion. Gbetkom’s intention was to forcefully seithe throne from the Queen mother, as such,ndisig the young
Njoya from the throne. Njoya had to resist Gbetkwiti all his force. This resulted in a very longitiwar that lasted for

almost two years (Hamadou:2004:33).

In the course of the war, Njoya requested militasgistance from the Lamido of Banyo, Lamido Umahow
decided to rescue the young monarch. Lamido Umaiwved the Bamoun kingdom with a contingent of Filand Hausa
warriors to help the young Njoya. When they arriuethe region, the Muslim army merged with thatNpdya and started
preparing for an eventual battle. But then, befheecommencement of hostilities, Umaru orderedrbisps to take a little
pause for prayer. He invited mallams who were legdhe prayers to evokeAllah” to help them assure victory.
Following the Islamic tradition, the Fulani and auwarriors evoked God. A Mallam recited a versehef Quran
followed by his palms facing the sky after whicle ttavalry will answer. The Bamouns were very impedswith the
ritual gestures of the Muslims combatants togettiéh the lifting of their hands to the sky and bagidown altogether
while evoking God asAllah Akbar’ continuously. The posture and way in which thedlitus soldiers accomplished their

prayers charmed the Bamouns greatly (Tardits:1830:8

After the war in which his Royal Highness Njoyaerged victorious with the help of Lamido Umaru cdrio,
he asked the Lamido what was at the origin of hiixsss in the war. The Lamido of Banyo respondedeoyling him a
rosary, a white gown, a turbamand atrouser.Lamido Umaru added that what gave him victory Wt he is a Muslim
and prayed to GodAllah”. This was how Islam made its appearance intBmoun Kingdom. That is through their king
and political leader. In order to consolidate affoira the new Islamic religion of the Bamoun aristats, Lamido Umaru
of Banyo decided to leave behind some Mallams Hovioup and show the right way of Islamism to ttewnMuslims
converts. These Mallams had as missions to cortkierBamoun Kingdom which later grew to a sultarrated by a
sultan. Majority of the Bamoun population are Mosli The Islamic religion covers almost 80 percenthe Bamoun

population.
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Islam into the Central Region
Islam in the MBAM Area

Islam implanted itself in the Mbam area toward @ of the 19 century. As a matter of fact, the first
appearance of Islam in the Bafia community datek ba around 1890 by Hausa traders. They came Banyo and the
Woubar-Takuru (Nigeria) regions in search of slavasnries, ivory and kola nuts. Their real impldita in the area
began in 1900. During their arrival, they wereegiand to settle by Chief Anony Adany. These Hausd as leader a
certain Sariki kiari. Sariki kiari became a verps#® and intimate friend to Chief Anony Adany of BafChief Anony
Adany finally confined one of his sons, Machiathe Hausa chief to bring him up. When Chief AnorgaAy of Bafia
died, he was replaced by his son Machia. Due tofrieadship already established between the twontonities, the

Hausa and Bafia people became closer to each other.

A certain Mallam Adamu who was versed with the bhéag of the Quran was charged to preach the Qurahnet
Bafia inhabitants. Chief Machia Anony later becanterested in the Islamic religion and decidedeéacbnverted with his
entire family into the Islamic faith. Presentlymalst 25 to 30% of the Bafia population practicesIdiamic religion. As a
matter of fact, it is been said that this area cothéd after the Northern and western region imteof Islamic practices.

According to Christian George(2005:19-26), intemiaages even take places between Hausas and the Baslims.
Islam in Yaounde

The first Muslims to settle in the town of Yaoundere Hausa and Fulani traders from Northern Canmerdbe
area in which they first settled was called Ekou@dausa Quarter), which later became known as (Rxerie’. Their
arrival in Yaounde was precisely in 1936. Sincenthbe Muslim population in Yaounde has grown fad avide into
many small pockets of settlements in the outskiftsey presently constitute a whole community (Umraajl have
extended to six other localities of the town amavigch are: Mvog Atangana-Mballa, Elig, Belibi, Mya, Yaounde-
station, Mfoundi, Marche Central, Hippodrome andmgkak. Apart from the Muslim communities such las Hausas,
Fulani, Kotoko, Arab Shuwa, we also have the Bamant Bafia people who have adhered to the religi@time went
on, the Ewondo, Eton, Voute and Bamileke peopleainecinterested and started converting themselvésdam. There
has been a real integration between the origindl reaw Muslim population in Yaounde town. Marriades/e started
taking place between the Hausa, Fulani and the Bavdfuslims. Franco-Islamic schools have been openbith is not
restricted only to Hausa children. Children frontiwas backgrounds attain those schools. This hag golong way to

consolidate unity and integration between the wericommunities.
Islam into Douala (Littoral Region)

Islam was introduced in Douala by Hausa and Fufadiers from Northern Cameroon. From the beginrtimgjy
main motive was commercial. Having arrived Doualdhie early 1930s, they implanted themselves aartkest practicing
their religion. The very first zones or areas tisestle were New Bell, Bonaberi, Quartier Congo &hkeva. The Hausa
traders in Douala later met local chiefs and qudreads for land to settle. They also created ddeddly ties with the
Doula inhabitants. As time went on, due to the tamsinteraction between the Hausa and Douala itdrab, some
Doualas became interested in the Islamic religioth eonverted to it. Of recent, intermarriages hals® started taking
place between the Hausas, Fulani and Douala towamyMdherents are becoming interested and congehimselves to

Islam. Islam presently comes second after Chrigyiam terms of practices in the city of Douala.
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Islam into the South West Region

Another area in Cameroon where Islam had exergisat gmpact is the South West Region. Islam fieshe to
this area thanks to the Hausa traders from Nig&riem the onset, their main objective was to tradeey came to the
region in search of Ivory, cowries, slaves and kulés. This was around the early 1930s. The fiostingents of Hausa
traders entered the South West through Mamfe, EkkWaya, and Kumba. By late 1940s and early 19B@sisa quarters
were already established in towns like Mamfe, KupMayuka, Tiko, Buea, and Limbe. Those Hausa quaeacourage
other Hausas to come and settle in the South WexgibR. The Muslim leaders created friendly tieshwfite local chiefs of
these localities and as such, where given landsettle. With time, some South West indigenous patmn became
interested and converted to Islam. There have lsdsm some few cases of inter-marriages betweeHdhsa and some
South West indigenes. Islam comes second in tefmsactice after Christianity in the region. The 8im and Christian
population of the South West region live in peace Barmony with each other. The Muslim populatieptkon increasing
in number to the extent that last year (SeptembB8@Pan Anglo-Arabic school was opened by the Gowent at Down

Beach, Limbe.
Islam into the North West Region

The Islamic faith was introduced into the North \WWeegion by Fulani and Hausa clerics from Northidigeria
and Adamawa Region of Cameroon. From then, it edgdrinto all the divisions and villages of the mgi So many
indigenous populations accepted and convertedstam to become true practicing Muslims. We arangdo examine the

advent and spread of Islam into the seven divisadriee North West Region.
The Advent and Spread of Islam in Bui Division

Islam started gaining grounds in Nso and the emfiassland regions of Bamenda around tH& @éntury. It is
difficult to give exactly the year when Islam catmeNso before the second half of thé"x@ntury. This view is based on
the fact that during this period the Bansos (he. people from Nso village) were involved in lorigtant trade with the
people of Nigeria. Others hold the view that iteeatl Nso in the first half of the ®@entury. What is clear is that the entry
of Islam in Nso was a gradual process through tcaaigacts. It is also true that there might havenbldausa-Muslim and
Fulani traders in Nso before the second half ofltfecentury, but might have been more concerned withet than with
the spread of the religion. Whatever the casemslacame prominent in Nso and all over Bui Divisthming the period

of German rule in Cameroon because the Fulani signe of their protection from the Germans.

Several versions have been advanced to explaibittineof Islam in the Nso society. The first of sieeis put forth
by the Muslim community of Nso. According to sonfetttem, the first group of Hausa and Fulani Muslicasne from
Bamessing and settled at Jakiri before finally mgwio Kumbo in 1920 during the reign of Fon NgafoB 1 (1910-47).
They are said to have come from Northern NigeriBamessing before moving to Nso. While in Kumbeythequested a
piece of land on which to settle. The Fon offerednt the piece of land which is presently occupigdhe Catholic
Cathedral. This came about when Fon Ngah Biforsiiscessor Sembum 1l (1947-72) offered the Cathdtiessite and
gave the Muslims a new site at Mbeh. When some ilissiefused to leave the site for the new oneFthre ordered their

forceful expulsions from the site.
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It should be pointed out that, contrary to thistfa&anso Muslims believed that it was because efsppread of
Islam in Nso that problems arose between them lsacatholics over their first piece of land. Thegued that it was for
this reason that the Catholics attacked them asttaieed their property. Having been evicted froms 8ite, some of the
Hausa Muslims moved to Sabon-Gari and Ndu and someed to different villages in Nso, while a smailnmber

remained at Mbeh.

Some Muslims also believe that Islam first cam&so through Banso men who went to sell kola nutgcda
and Kano in Nigeria and adopted, it calling it Gasah’ (Hausa way of life) and through a group afish immigrants
who settled at Mbivt in mbang in Kumba. To somegeplslam came to Nso through indigenous, Nsdecdtbvers who
either admired the religion practiced by their mesthe Fulani, and decided to be converted to vtere provoked into

adopting it because their masters referred to themfidels.

Another version states the Hausa Muslims and Fuiasti settled in the Bamenda station. They canwenfr
Adamawa as carriers, guides, and servants singehéd invaluable knowledge of West Africa. They fiemed around
30. By 1905, their number had increased to abouth&fks to other newcomers led by Sarikin Balamin assisted by
Mallam Baba Gando. Mallam Baba Gando had four wivasiely Wurawa, Nuhra, Pulera and Habiba and 1lgirefi.
This settlement resulted in trade and exchangedeetithe Hausa and the indigenes. Trade becamensfidied especially
to the Hausa who often carried kola nuts and ivtoryas far as Adamawa in Northern Nigeria that thelfivated an
attitude of going directly to the kola nuts andryareas so as to deal directly with the indigefdss explains why a
group of Hausas was said to have been identifiddsio during an elephant hunting expedition in ad®06 searching

for ivory. This led their settlement in Nso a feways before the First World War (Awasom:1984:34-36)

While in Nso, the Hausa presented themselves td=tre (Ngah Bifon I) as friends of the Germans. Tikis
because they felt that the Fon of Nso could naisetheir demands in view of the punitive raid whibe Germans had
organized against Banso people in 1906 when thedaattempted to resist German rule. The HausaiMsistere thus
settled at the site presently occupied by the Ku@hatholic Cathedral which is a few meters away fréions’s palace.

These Hausa Muslims were led by their leaders MaNMaidougou Inusa of Katagam from Nigeria.

These different versions seem to suggest that Isiame to Nso from different directions. Even sonidely
traveled Banso traders who had embraced Islam asoeinstrumental in implanting Muslims in Nso. Tirst settlement
of Muslims at the present site of the Kumbo Cathkpaved the way for another Hausa Muslims to fbangroup and by
1922, the Hausa community numbered about 100 péoso. This spread was in line with the Islantipdation that a
“Muslim who professes Islam, must be armed andrdeted to spread the word of God (Allah). As thihfapread to
other parts of Nso, a Home Quranic school was bksketol by Mallam Abdullahi to instruct children anther interested

persons of Nso in the precepts of Islam and wdifeobf Muslims.

Many Nso persons sent their children to this schduth was also attended by an adult such as MaBangari
of Njoubow, who established their own school initt@vn village after completing tier course of sfud’he Hausa
settlement in Kumbo also resulted in the constomctif a mosque where the Hausa and Fulani setttedt of whom
resided on a grazing hill top with their cattle.ejtand their Hausa brethren worshipped and prattglam together. It is
said that this mosque was constructed with sticksaathatched roof. This did not only concretizeirtisettiement in Nso

but also symbolized the presence of Islam in Nso.
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It should be noted that economic, social and malitfactors were responsible for the spread ofrisia Nso.
Economically, trade was the most common and impofector that helped in the spread of Islam withimd without the
Bamenda Grassfields and most especially in Nsoa Kults and ivory which the Hausa needed very muetevin
abundance in Nso and thus attracted their presé&tee, as earlier mentioned some Banso traderschatk into contact
with Hausa Muslims from Ngaoundere, Garoua, andesofithe Hausa states of Northern Nigeria, not&algo, Katisina
Ala, and Yola. This encounter had made some of thembrace Islam especially as the Hausa in thesses areated them
cordially. It is said that when they came back woNthey did not practice Islam until the arrivaltioe Hausas because
most people in the area did not know anything alitodthey were thus only interested in their trgdevasom:1984:34-
36).

According to Mohammadou Madugu, the Hausa Muslints the Fulani usedto trade as the main vehiclehfer
spread of Islam. They understood that good relakignwith the Banso people could be created thrdrayhe and once
this was done it would be easier to preach Islach lzence spread it to other parts of Nso. GeografipicNso was
characterized by grassy highlands suitable foriggats rich pastures and a network of streammfited the cattlemen to
rear their cattle. Also, its rich soils were suléafor the production of food crops such as maiesns, and Irish potatoes.
These food items made it possible for the Hausstibe without any problem, which thus worked imdiaof the spread of

Islam.

Socially, the ideas preached by Uthman Dan Fodimnduhe Jihad of 1804 greatly influenced the sgreflslam
in Nso. Uthman cautioned his followers that whemedkiey gain the influence they should teach thobe have accepted
Islam and after their understanding of the Muslatigion, they may intermarry with them. This siioatgreatly enhanced
the spread of Islam in Nso, as some of the peoplso who completed the Quran were converted tams|Typical
examples were people like Adamu Karajan and Al&llle, the father of Aoudou Tar, who with some othausa
Muslims inter-married with the local population$o. This helped to increase the number of Isldal@vers in Nso and
hence its spread. Even more important in the sppé&slam in Nso was the fact that a majority ooNsaders had to learn

the Hausa and Fulfulde languages for communicgtizposes (Njeuma:1989:5).

The Hausas and Fulani understood neither Pidginigngor Lamso and preferred to use their languages
Although some Banso Muslims felt that the Hausas the Fulani were pruned to these languages, iardadforce the
Nso people to learn them, this paved the way feir ttbonversion into Islam. However, there were s?Nse traders who
studied the language in order to facilitate comrmation with the Hausa Muslims and the Fulani comityun

(Aboubakar:1997:24).

Politically, the Hausa Muslims and the Fulani weaéd to be peaceful people. In addition, the habjdt nature
of the people of Nso and their willingness to at@ayy new religion helped to hasten the spreadlafil in Nso. It is said
that Fon Ngah Bifon | sent Umaru Dor and Garba kem¢p Ngaoundere to study the Hausa and Fulanubges so as to
ease communication problems between himself antiésa Muslims. The gesture by the Fon and théngtiess of the
Nso to be receptive to new ideas, also workedvnrfaf the spread of Islam. It should be noted thlaite in Ngaoundere,
Umaru Dor and Garba Langwa also studied the Qurahvehen they returned to Nso, they established hQu@nic
schools in their respective villages of Mendzem &meeh in Kumbo. By so doing, they prepared the viay the

conversion of more people to Islam. Ibrahim Nforfadamu Chin and Adamu Ndze were converted to Idgnthis
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means. The first woman to be converted to IslamKwa®ushu. Intermarriages also took place betwéenHausa-Fulani

and indigenous Muslims.

The attitude of the various Nso Fons towards Isédsp contributed to the spread of Islam in Nso. Fbas were
willing to accept newcomers. The warm receptionoaged the first Hausa Muslims and Fulani settlen® wequested a
piece of land for settlement indicated his williegs to allow the newcomers to settle, worship yresid spread their
religion. His decision to send Umaru Dor and Gdrbagwa to Ngaoundere to learn the Hausa and Felflddguages
also showed the importance he attached to Islafor&dis death in 1947, he had helped to lay tleeiga-work for the

spread of Islam and his successors did their bestdomplish it.

His successor Sehm Il as already indicated coatinwith Fon Ngah Bifon’s policy of encouraging tsla
Unlike his predecessor, Sehm llI's dealings with Hausa and Fulani Muslims went further in thatbeuired the name
Ibrahim which made him a full Muslim. His decisitmbe converted to Islam with the name Ibrahimaigl $o have been
due to his admiration of the Fon of Bamum, SultaidSu Njimoulou, Njoya who had just returned fronedda. It is said
that before leaving sultan Njimoulou’s place, whieeewas visiting, he had already made up his norsetome a Muslim.
There are two versions concerning the story ofthisversion. The first is that Sultan Njimoulou sardelegation to Nso
to convert him with 100 notables and 300 other gessThe second one is that Sultan Njimoulou petgpofficiated his
conversion into Islam. What is important is thatfimally became a practicing Muslim. Fon Sehm #id the foundation
stone for a Friday Mosque to be constructed neaiN$o Palace. As a matter of fact, he gave panisoPalace for that
Mosque to be constructed. His decision to constauntosque in the Palace was unsuccessfully oppmsedany Nso
Christians (Aboubakar:1997:24).

When Fon Shm Il died, his successor Fon Ngah Bifaf1972-83) continued with his religious policks a
Muslim converted, Fon Ngah Bifon Il earned the navi@hammadou. He was converted at the same timéasf&afy
Yuwar, Shunfaay Luun and Shunfaay Mvem all of thgmeat Lords, Fon’'s councellor and councellors @& Hriday
mosque started by his predecessor and personaiiy\dsed the collection of funds for the projedieTconstruction began
in earnest with contributions in cash and kind fritven Hausa and Fulani Muslims as well as non-Muslifte importance
of the construction of this mosque lies on the fhat it attracted the highest sense of respoitgiibm every Muslim in
Nso through contributions towards its realizatidombam (2005:86-89) is of the opinion that the Riufeom all Bui
villages contributed immensely in cash and in kiBeksides this, another mosque was constructed agd@®a. The
Fondom of Nso could then boast of a giant mosgqs@&bs many other minor ones spread all over theléion Fon Ngah
bifon 1l was the first Nso Fon to go on pilgrimage Mecca, under the sponsorship of the then presidithe United

Republic of Cameroon Ahmadou Ahidjo.

The third Fon of Nso to be converted to Islam i $ame order of reign was Ngah Bifon 11l (1983-19%% was
previously a Catholic and converted into Islam iecBmber 1986. Fon Ngah Bifon Il became the sed¢sa Fon to go
on pilgrimage to Mecca, sponsored this time by Mheslim community in Nso. His conversion earned hhm name
Saidou. During his reign, he helped in the sprdadlam by completing the building of the Friday sooe begun by his
predecessors. About fifteen of his wives and thkildren were also converted to Islam. The coneersif all these three
traditional rulers greatly advanced the cause lafrisn Nso. After haven examined the advent andapof Islam in Bui

Division, the Mezam and Ngoketunjia Division wik ldiscussed.
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Islam into Mezam and Ngoketunjia Divisions

The coming of Islam into Mezam and Ngoketunjia Biehs was viewed by most of the indigenes with ©hixe
feelings. This was because the firs Caravan of al&naglers who came to Bamenda between 1902 andsi@@ding the
advance of Islam into Ngemba land entered the rediom the direction of Bali Nyonga. Before long,usim
communities of Hausa people were already settlingnudifferent parts of the Grassland generally andlezam and
Ngoketunjia areas in particular. If there was aapéof forestalling the implantation of Islam fodéy before it had won
its first adherents in the regions, such hopes westroyed by the German’s proscription of warratey had set up an
effective administration in the western Grassfietatgl established a military fort of Bamenda in 190Be Germans
outlawed war and any form of repression in theawgi This actually encouraged the influx of Hauaddrs and Muslim
scholars who did well to implant and spread thanét religion in Mezam and Ngoketunjia DivisionieTearly Hausa
settlers were mostly German guides, carriers anehgts recruited from the Adamawa Plateau and MonttCameroon
because of their wide knowledge of West Africa (&el969:28).

The penetration of Muslims into Mezam and Ngokdtuayeas were marked by tension, fear, and suspamio
the part of the indigenes. The people developedehgmsions against the Muslims because the memofide Bali-
Nyonga-German wars against Mankon and Bafut all¥881 and in 1889 were still very fresh. Those waad resulted
from an alliance contracted between the Germane&ugntgraff, and the Fon of Bali-Nyonga on AugRédt 1891. One
of its provisions was that Bali would serve asllhse for German expansion and control of the pavehiefdoms of the
Bamenda Grassfields. When the German militaryastati Bali was transferred to Bamenda station 62, 3he indigenes
feared that it was another attempt by the Germamgge another war against the Mankon people. fEaiswas increased

when Hausas again came from the direction of Batiries were already told about their skills in svar

The reason for accepting Muslims to settle in Mankad Santa was because of the German administratie
Hausas were considered to be friends of the Gernfdmey provided the Germans with intelligence répooncerning the
activities of the indigenous communities. But tlearfthat any war against the Hausa might be comsides an attack

against the Germans prevented the Mezam peoplerfsimg in the war against the Muslims.

This reason, however, encouraged the Muslims tl kbeir mosques in Mankon and Santa. Sarikin Haasa
together with some elites, made possible the mgldif a mosque and a Quranic school, and appoiated,|slamic
scholar, a certain Mallam Suley Manu as the Imane&d the community in prayer. Mallams were appnto take
charge of the Quran in the school (Awasom:1984@R-3 The Imam was somebody very versed in the tegshof the
Quran and the Hadith. He was assisted by a Nailbie\both the Imam and Naibi were not around, anjladawas
chosen to lead the prayers. The calling of théfialitfive times a day to prayer was done by thedraih obedience to the
five pillars of the Islamic faith. Everyone who dtesl to be a Muslim was under an obligation todalithe Quran and the
Sunnah which constituted the basic laws of themalafaith. A fewyears later, two other Hausa settéits were also
established in Bali and Bafut. Hausa traders froontiNern Nigeria and Northern Cameroon were at ttigiroof these
settlements. From the beginning, these settlemeate small in size in terms of population; but eset went on, it
attracted other Hausa migrants to come and settbrd. The Hausa communities in Bali and Bafut aedly choose their
leaders to head their settlements. As the Hausalgiign kept on increasing, the Sarikin Hausawa8alf and Bafut

decided to build a mosque each in their respecdtdements. With the contribution of the Hausahfais in cash and
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kind, two erected mosques saw the light of dayaii Bnd Bafut. Quranic schools were also open leefidse mosques to
teach the faithful the Quran and basic principlethe Islamic religion. With all this developmestme of the indigenous

population of these villages became interestetieniglamic religion and were converted to it.

The first erected Hausa settlement was Mallam Abapankon Hausa settlement under the leadershipatifalv
Baba Gando. At this time, he was at the head nigtafithe Hausa community in Mankon but also ofta# other Hausa
settlements in the Bamenda Grassfields. The Maliartise Muslim community was in charge of spirltaffairs and led
the prayers at dawn and at dusk. This was usuae dnh the mosque. Mallam Baba taught and encodrégestudy that
was the Quran. This was done in all the mosquédsatbee constructed in Ngemba before and after trst World War of
1914-1918 (Aboubakar:1997:24).

When the Germans were dislodged from the Westeas<#elds in 1916, the British took over the adstiaition
of the region from the Muslims in Abakpa-Mankon withen took refuge in Foumban and Bafia. Under ®@&levin, the
region extending from Kentu in the North to Ossigin(Mamfe) in the south was reorganized and nammuheBda
Division. G.S. Podevin decided to negotiate thairretof the Hausa refugees from Foumban becauseades fthe
administrative problem of lack of adequate intelfige and auxiliary staff. When the Muslim refugestsirned in 1916,
they made their first settlement at Poto Poto tlearGerman Fort. But because of their noisy a@tisiannouncement of
prayer sessions and the sound of maize poundirgtathours and early mornings, they were forcedntive their
settlements to the foot of the Bamenda escarpméwetrenthey constructed another mosque for religiwasship and

prayers.

The British administrators then informed the vikabgead of Mankon that the Hausas were authorizesbitte
only after their chief offered the Fon of Mankonrs® gifts in the form of beads, salt, cloths, andhdety of European
goods and made a formal request to settle in Mankbay then established a Muslim settlement ateAginarter where
they were only for a short time. They later movedhe present settlement (old town). The Hausateaadn called the
whole town Abakpa, meaning in Hausa ‘a strangedteseént’. The original population of the settlemarats estimated in

1932 at about two hundred Hausas.

Since 1961, a bigger central mosque had beenihultplace of the old one, and two other mosques haen
added in Down Town and New Town. From the timehef founding of the Abakpa settlements, four ImangeHed the
community in prayers. These are Mallam Suley Maomf1918-1950, Mallam Hamisu from 1972-1993, arelgresent
Imam Alhaji Swaibou Baba Mallam who took over in9B9 It is important to note here that many indigeoé the

villagers in Bamenda have been converted to tlaenis! faith.

Some of the Hausa who earlier settled in Abakpakdarater decided to migrate and settle in Bamegsditdop.
Haven arrived there, they contacted the traditionfdrs of Ndop for permission to settle. The ttadial ruler granted
them the permission and they sent gifts to him fsra of gratitude and good-will. They then foundedew settlement in
Bamessing, Ndop. After that a mosque was builinabée the faithful to pray five times a day. Qucastéhools were also
opened to teach the Muslim faithful the Quran aradlith. Here also, some indigenous people becaraeesited in the

Islamic faith and they were converted into it (Gkiein George:2005:19-26).

The second Muslim community after the Hausas waisdhthe Jafun Fulani who is a mixture of patell clans

also from Northern Nigeria and Northern Camerodme Branch of Jafun that penetrated the region thirelp of Hausa
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traders from the Adamawa plateau about 1916 wabyeéirdo Sabga Bi Hobba. Sharing both a commomiii (Islam)

and place of origin with the Hausa, the Fulani deyed a closer relationship with them than with lilgal people of the
Bamenda Grassfields. By the 1930s a considerabigbeu of Fulani pastoralists were already settledhan Bamenda
Grassfields. The Gosi clan of Ardo Sabga who waplyerooted in the Islamic fai settled at Babankn@o. Those who

settled in the Ngemba region were concentrateddrSouth-Western outskirts of Mankon and Santar@ent

Due to the fact that the Sabga settlement was madenerally of nomadic pastoralists, some of theig began
to settle in Abakpa-Mankon after the 1950s. ButFéani Muslim population in Mankon remained smalicomparism
with that of the Hausa. Ardo Saba contacted thdittomal rulers of Ndop for permission to settletihe area. When the
request was granted, the Fulani sent some giftews to the traditional ruler of that area. Arddb&=a was then chosen as
the traditional leader of all the Fulani in Ngokdta in particular and the Bamenda Grassfieldsaegd. According to
Rhamani (2004:8-11), he first took the title of Ardnd later Lamido when the Ardorate was up-gradedlamidate.

The Lamido of Sabga immediately ordered the constmu of a mosque for prayers. Contributions weedein
cash and kind by the Fulani and Hausa Muslim faittd build the mosque. A giant mosque was thegtetein Sabga
where the Muslim faithful pray five times a dayléaling the prescription of the Holy Quran. Islansichools were also
opened to teach the Muslim faithful the Quran amel Hadith. The building of this mosque attracteldeotHausa and
Fulani Muslim faithful to migrate and settled in & The manner of worship of the Muslims also atad some
indigenous population of Ngoketunjia. Many of thexere subsequently converted into the Islamic fahtime went on,
two other mosques were erected in Bamessing andralyespectively. It is worthwhile noting that tiMuslim
population in Mezam and Ngoketunjia Division hasvgn to alarming proportions. This is thanks to th@merous

conversion of the indigenous population into tHartsc faith.

Following the implantation of Islam in Mezam and dkgtunjia Divisions, some indigenous people acakpte
conversion into that faith. Such conversion helpedwell the Muslim population and to the spreadhaf faith in the
areas. Some of the indigenes who embraced Islanedntw settle and stay in Muslim quarters with thet rof the
Muslims. This equally forced them to change fromitthraditional ways to the Muslim ways of life. &xples were Mama
Hellen Mambo in Santa —Ndzong, Mama Mary, Titus BhrdJohn of old Town who converted to the Islaraiith. All the
Muslims in Mezam and Ngoketunja who were convesede educated and given doctrine classes by thensrand
Mallams in both areas. In preaching the Islamithfaihe Imam made it clear that there is the emisteof the Supreme
Being who controls the destiny of Mankind. He emgibed the existence of “Heaven” for the faithfuleafdeath. He
preached the doctrine of predestination, resugeatind the last day of judgement (Christian Ge@@f#5:19-26).

In a nutshell, activities of other religious andeemic partners like the Hausa merchants, Kaneriad goni)
and Fulani herdsmen, and more especially the dalep by Muslim civil servants, were instrumentabringing about a
substantial number of conversions.

Medium of Islam Dissemination in Cameroon

Islam, which had as original language Arabic, wasseminated to the different areas in Cameroon Iynost
through the language of the speech community ottimverts, languages of wider communication ofrégion concern,
Hausa or Fulfulde. This implies that with the advehlslam, most of the converts became scholadssmon graduated

and became clerics or religious leaders for thpgesh communities. Most often, the educated in iBrabw had to
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translate or interpret the Holy book ‘Quran’ inteetindigenous languages (considering a large nuwblkanguages in
Cameroon!) so that they could make it comfortablegach and subsequently appeal to the non-Argdsakers of the
different ethnic groups. A good example of suclhiaibns was the case of Sultan Njoya who afterystgdthe Quran
interpreted it into the Bamoun language for hisgheolslam gained grounds in North and other RegiohCameroon
through the opening of Quranic schools by Muslinmatecs or adherents, where the Muslim scholarshiatige youths
elements of the history of Islam, law, and scriptutWorth mentioning is also the fact that Muslimetivists, especially
those who have received their training in Arab d¢das/institutions became veritable actors of theabdzation of
Cameroon. Unlike their predecessors who thoughtristould expand through local languages (Fulfuttiysa, etc), they
strongly believe that a good Muslim is someone g@aks, writes and reads Arabic (Takou:2011:1-300).

It is therefore not surprising that the indigendaisguages of those ethnic groups that embracedstamic
religion have experienced some phonetic and/or hwggical changes as a result of their indirectlioect contact with
Arabic, the main language of the Quran. In somasli&e in the North, Western and NorthWest Regiointhe country,
most of the converts did not only change or acquéine Muslim names but went as far as acquiring Baumsl/or Fulfulde
language(s), which were the languages of the d&duislim faithful who had the charge of converting thagans'. It is on
this ground that Hausa, Arabic, Wandala, Kanuri &mdch larger extent Fulfulde in the Northern Reglmve been
considered as some of the languages of wider conaation in the Cameroon linguistic landscape. Isléanexample, is
part of the Pulaaku which is the Fulani way of Ide philosophy. The distribution of some of the maetbr Islam
dissemination are summarized in table 1

Table 1: Languages used as Lingua-Franca in the TdRegions of Cameroon for
Communicating and Propagating Islam

No Regions Lingua Franca (S)

1 | Extreme North| Arabic, Wandala, Kanuri, Fulfulde
2 | North Fulfulde

3 | Adamawa Fulfulde

4 | Littoral Duala, Basaa, Pidgin English

5 | South West Pidgin English

6 | North West Pidgin English

7 | West Medumba, Mungaka, Pidgin English
8 | Centre Ewondo, Basaa, Pidgin English

9 | South Ewondo

10 | East Ewondo

Sourdgdapted from Neba et. al. 2006: p.42

From the above table it can be observed that getlbut of ten Regions in Cameroon (the Extremeh\dtorth,
and Adamawa), Arabic, Wandala, Kanuri and Fulfulidee obtained the linguistic status of ‘lingua fran(language of
wider communication) thanks to the expansion aratmes of the Muslim religion by the indigenesafts also the case
of Bassa language in the Littoral and Central Regiof Cameroon. Thus, it can be seen that theahraind peaceful
penetration of the Islamic faith in the Cameroorsaniety has and is having a significant structuofthe sociolinguistic

landscape despite the already complex linguistioreebefore Islam’s arrival.
Islam’s Impact on the Academic, Economic and Politial Situation in Cameroon

The political, economic and social-academic devealepts, especially in Northern Cameroon, were candit

by the aftermath of the f&entury Islamic Jihads. The Islamic doctrine whieis the basis of the Jihad was propounded
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by the prophet Mohammed in 610 AD. It is claimedtbg Muslim faithful that Mohammed introduced thlisctrine to
complete the divine revelations already given tanho-kind by God (Allah) to earlier prophets suchA#saham, Isaac,
Jacob, Moses, and Jesus. The Islamic faith wasefitablished in Mecca, Arabia, where it begarptead to other parts of

the world through the actions of Muslim clericshalars, and traders (Christian George:2005:19-26).
Education and Islam

History has it that toward the end of the ninether@ntury, Sultan Njoya of the Bamoun tribe emeragdne of
Cameroon’s most important intellectuals. After hedged the Islamic texts, he developed a writtenpséor the Bamoun
language, which was later used to produce tractsamtitional medicine, his kingdom’s laws and cus$p and a volume
that contained a new religion based on Islam, @angy, and Bamoun traditional religious practiténfortunately, the
French (due to selfish political interest) destibygultan Njoya’'s printing press, closed down adl thyal schools, and
exiled the king to Yaounde, where he died in isofa{Mbaku:2005).

The evolution of Islam’s impact on the educatioteidscape of Cameroon can be better evaluated afte
independence and reunification in 1960 d8@&1 respectively. The reason is that not much nwakzed before the first
President Amadou Ahidjo who was a Muslim Faithfalm the North, came to power. The Ahidjo’s regimeswvelcomed
with a proliferation of schools, Islamic learningnda training institutes as well as Islamic healtmtees, which

demonstrated how Islam was progressively supplantia state.

President Ahidjo with the help of some Arab cowedrsuch as Egypt and Saudi Arabia granted statdasships
to more than one hundred and fifty students fro®51® 1980 to pursue religious studies in Arab ¢des. His concealed
intention was to substitute scholars trained inbAcauntries for local illiterate clerics in the Aia language as a strategy
to dismantle and weaken the opposition to his regimounted around the traditional rulers. During didis era, the
steady increase in the number of students bergfitmm private foreign scholarships to read thégielis sciences of
Islam in renowned state universities such asal-ArihaCairo (Egypt) or Um al-Qura’ in Madina (Sauliabia) was an
“open secret.” (Adama:2004:29-38). A country sushSaudi Arabia did not hesitate giving scholarghifCameroonian

Muslim student to study in her country simply besmit was a means of expanding Wahhabism whiclsiata ideology.

Locally, he favored the introduction of the Arablénguage in the curricula of public secondary sthamnd
encouraged the creation of a new educational systade from a blend of the Arabic and French culaicthe resultant
structure was dubbed Ecole” Franco-Arabic. Evenghahe concept of Franco-Arabic Schools begamdutie French
Colonial period, President Ahidjo was the one whionmoted them and ensured their proper functionifrguditional
Qu'ranic schools flourished with subvention fromethovernment. Both the traditional and modernizedemewed
Franco-Arabic schools increased their intake bygmssively integrating qualified personnel, the anigy of whom were

trained in Middle Eastern universities.

Generally in Cameroon, remembering one's anceslolsrs, and origins is an increasing concern oftmarents
whose children spend long hours in public school aften leave their homelands to find work in urlz@nters and on
industrial plantations. Considering the fact thelidfs and practices concerning child-rearing ayyethnic group, those
communities that had embraced the Islamic faitvehsomehow a stereotype approach to education,hwhitargely
influenced by their Muslim beliefs. It is for thisason that even when some Muslim parents alloiw ¢thédren to pursuit

the western Education format, they later complenitenith these children attending Quranic schoalbetter still Anglo-

| Impact Factor(JCC): 3.7985 - This article can be dowalted fromwww.impactjournals.us |




[ 50 Jabiru Muhammadou Amadou|

/Franco-Arabic schools if available in their neightoods. These Islam oriented schools are theigstauct the children
and other interested persons of the communityerptiecepts of Islam, the Quran and the way ofdffa ‘good’ Muslim.

The numbers of Quranic and Anglo-/Franco-Arabicosth are fast increasing even in some regions ofeCaon that
were formally strongholds of the Christian faitthid and the conspicuous presence of Mosques insalatiche localities
that Muslim congregations can be sited are pureations of the fact that there is not only a péalceo-existence of
different religious groups in Cameroon but thaamslis no longer a religion of the northern regian ib is fast having its

roots throughout the entire territory.
Economical Influence from Islam

Economists have increasingly emphasized the rolastitutions in shaping economic activity. Amorkge tmany
studies on institutions, however, there has bedatively little research on the economic role ofigien in modern
societies or in recent episodes of economic gramith change in Cameroon. This lack of research wisrlssirprising
because religious practices, traditions, and pbgbgs are important components of national cudtulgat shape
institutions. Considering the fact that the pengraof Islam in most areas in Cameroon has beeéeuine cover of trade
contact, it is therefore normal that the economimkcape of Cameroon has been greatly influencésldmm faithfuls. The
Hausas and Fulanis penetrated the Yaounde, MbanDaudla regions as traders from the North of Camesearching
for slaves, cowries, ivory and kola nuts. In theutBoWest and North West Regions, the Muslim wasricame from

Nigeria and some from North of Cameroon all innlaene of commerce.

The impact of Islam on the Cameroonian economiddaape cannot be underestimated. Today, a vigihyn
market of the towns and especially the Yaoundelmdhla cities will confirm the fact that the Muskrare the backbone
of most commercial activities (second to the Bak&f nationwide. Their trade-inclined nature carstoengly associated
with their Muslim practices considering the facattthose who were their mentors or leaders eatmsid ltving through

trading. In this respect, the embrace of Islamideen more of a blessing to the Cameroonian sottiatya curse.
Politics and Islam in Cameroon

The first President of Cameroon, Ahmadou Ahidjo wasracticing Muslim from the northern city of Gaidand
as such the political landscape of the country emwed from an Islamic conceived perspective. Tglkpolitics in
Cameroon, two attitudes punctuated the Ahidjo’smegin its interaction with religion in general argliam in particular.
These were the policy of “generosity” and “contaémti carried over from the colonial period. The ineg was overly
generous with regards to Muslim traditional orgiglus authorities by multiplying symbolic acts thvegre to constitute
landmark gestures in favor of Islam. Among the maatvities carried out was the 1963 decree crgdtie ‘Association
Culturelle Islamique du Cameroun’ (ACIC). The netnusture had two main objectives: (1) the managdmémrentral
mosques and (2) the organization of the Islamiccational system throughout the republic. Todays iknown that the
Islamic Cultural Association did not meet all thgectations placed on it both by the state and Musbmmunity, and
this inability and failure of ACIC was partly refitid by the state. With regards to the constructibonentral mosques, for

example, prospective enterprises were selectededaithed at a higher decision making level.

The dialogue promoted by the state was extendetetgymen and their entourages. To let actionslsfmaler,
religious authorities or their relatives benefitezjularly from the generosity of senior adminigiratin terms of

scholarships in Arab countries, transport reqaisgiduring the pilgrimageh4jj) or preferential treatment during visits at
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the presidential palace. Interestingly, the adésibf the number of Christian churches, notabngelization campaigns
were reduced to a minimum. Jehovah'’s witnesses pretgbited from proselytizing activities. In publadministration as
well as in the national army, the hierarchy, widgards to commanding positions or promotion in gradeated the
educated Muslim elites, mostly graduated from hggimools, with preference. Some were even recruitegublic
administration and they ended up being promotethéohigh post of responsibilities. Nonetheless, tnoadghem remain
jobless especially those who earned their degreas Arab institutions. Their training did not fhie¢ local job system and
they were unable to find jobs. The fact that thegked jobs developed animosity with locally traiddslims leaders.
Exchanges with the Arab countries and the Muslimldvavere intensified and in 1974 Cameroon becarfudl anember of
the Organization of the Islamic Conference (OIC)i&f&a:2004:54-55).

The early days of Amadou Ahidjo’s reign were marked a policy of openness toward Islamic and Arab
countries, where Cameroon’s privileged relationshifith some politically moderate Arab countriestsas Saudi Arabia
and Egypt became outstanding. Within the counssignh benefited from the overt support of the paditiauthorities.
Members of the Muslim literates were recruited ublz administration and some were promoted upabiret level.
Consequently, Islam attracted a substantial nurobeonverts regardless of their religious past thne-cultural stand.
The growth and multiplication of the faithful fronarious horizons necessitated the setting up @kentstructures to

prepare their integration into the Muslim community

In 1982, Ahidjo resigned his office and handed glo@ernment to a Southern Christian, Paul Biya, wbav
started orienting the political machinery from ariGtian view -point. This abrupt changes of religgocamp lead to the
Muslims’ lamentation that the Biya’s regime is gysttically implementing policies that have steadigrginalized their
regions and pushed Muslims to the political penighén 1984 there was a failed coup attempt to thwew the newly
installed Biya's regime by military insurgents whare nostalgic for the former regime and mostlyjtagas disclosed,
later on, Ahidjo’'s sympathizers. After this betrhyrcident, it was just but obvious that the Muslimvho made up a

greater majority of the former government had twssesuch marginalized political position.

The significant comeback of the Muslims into them@aoon political scene was from 1990 when multipart
was re-introduced. At this point, the Northern-lwhgelitical parties re-emerged to fight for thehtigy of Muslims and
other northern groups. This led to the inclusiommainy Muslims to serve in leadership positionshim tuling Cameroon

People’'s Democratic Party (CPDM). Others adhetded\National Union for Democracy and Progress (N)péty.

After 1990, the re-entry into politics of Muslimtéllectual agents, scholars, and clerics, constitenough proof
that the latter was no longer contended of thelitipal marginalized position and with playing thraditional roles of
moralizer and moderator. For numerous reasons,ahpiyed for increased involvement and commitnieithe political
game by multiplying intervention areas while acjvengaging themselves in reforming the state atingrto theSalafi
teachings. Likewise, attacks against Islamic vahgesvell as political and professional marginal@atonstituted the site
of contention of their political propaganda. Theeegence of the associative structures, which gheentaccess to
political expression, was for the moment the peigéd forum of Arabic speaking intellectuals. Théwaeks of private
relationships they maintained and animated withrés of the Islamic world, the international exoches as well as the
development of communication furnished the necgssaergy for the functioning of these Islamic asstiens and

fuelled the spread of the Cameroonian versionlafrisin 2000, Muslim faithful represented approxieiya 30 per cent of
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the 16 million inhabitants. The two major IslamaebrationsAid al-iftar (Feast of the Ramadan) aAdl al Ad-ha(Feast
of the Ram), were declared public holidays (Adagti4:54-55).

Cultural Touch in the Cameroonian Society from Islanic Encounter

A sense of a common national culture has beenaeda@atough shared history, schooling, nationaldagls and
symbols, and enthusiasm for soccer. However, efflisilnctiveness remains, and ethnic identity bexam increasingly
important source of social capital during the 19@08ameroon. Culture can be considered as a compi¢ which every
individual has to learn to survive in a society.other words, every society has a distinct culthed forms the backbone
of society. It acts in a subconscious way so memhhat whatever we see and perceive among merobensr own
culture, seems to be normal and natural. Sometiotker societies and people seem to be a littlebmidduse they have a
different culture from ours. This is the case inm@aoon that has about 250 ethnic groups and al8@utahguages. It is
not an overstatement when it is said “Cameroon fiic& in miniature” (i.e. if you have a tour in alhe Regions in
Cameroon, you would at the end of your tour hawaidf the different nations within the African doeint since almost
every Region is a catalogue of the different ceuand to an extent languages you would find irdifierent nations of

the entire continent).
How has the Muslim Culture Influenced the Already ®mplex Cameroonian Culture?

Just as every society has a different culture whereple share a specific language, traditions, \ierg
perceptions, and beliefs; these cultures cannatirestagnant when exposed to other contact cult@ssidering the fact
that Islamic religion has its own culture, whiclveg it its identity thus, making those practicihgoi have a unique and
different way of behaving, dressing, eating, etank people of other cultures, one is bound to imaghat for all these
years, Islam must have had some evolutionary holdame of the cultures of those who have embraocedviuslim

practice.
Behaviors

When we are considering behavior, we are encommasise ways of worship, greetings, life style (imarriage,

birth and death celebrations), and music.

The Muslims in Cameroon from the onset of lovengrtogether. Where ever they were found in Camertiay
lived in groups and communities. This behaviorigiély explained by their cultures and traditioheTslamic religion is
the most important aspect that explains this tage#ss. As time went on, the Muslim communitiestathliving in the

midst of non-Muslims and interacting with them.

Social celebrations such as feasting were impodacasions of Muslim integration. Feast days likei€mas,
the feast of the Ramadan and Ram, New Year celebraharriage celebrations, naming ceremonieshdeaebrations,
welcome and prize-giving ceremonies, meetings aridday parties (born house) were all social celébns that united
the Muslims and non-Muslims in most part of Camerobhese interactions occurred mostly among thehyand adult

Muslims, Christian and animist population in Canter¢Awasom:1984:32-36).
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Dressing Modes

Despite the numerous traditional outfits from thiffedent ethnic groups in Cameroon, the MuslimHait have

significantly imposed their dressing habits notyaiol those practicing the religion but also onplassive admirers.

Muslims in Cameron had a unique way of dressingeliiney arrived Cameroon, their men commonly aggear
in gowns variously calledharrow, gare, jumpaanddan chikiwith accompanying caps. Their women dressed ippees
and blouses. The Muslim way of dressing spreadkfuin Cameroon and became popular. Non-Muslim peepere

more and more dressing like the Muslims and sondersach dressing their official wears.
Food Types

As concerns food, the Muslims in Cameroon had wffe types of diets that they fed on. Here, thanht
religion had an influence on the types of food kheslims ate. Their most favorite dish was corn fphoduced from
pounded maize and eaten with arich sauce of velgstabd meat. As concerns meat, the Muslims atenceat, goat and
sheep meat, and chicken. These animals had toabghtkered only by a Muslim after reciting some pray Since the
chief butcher was a Muslim, all the cows slaugldefer the market were slaughtered by a Muslim. Fodhe
slaughtering of cows in Cameroon is done genefallya Muslim. On the part of Muslims hunters, thegd to recite a

prayer before shooting an animal. Nowadays, manglishg in Cameroon eat different types of food.
CONCLUSIONS

This paper has successfully conceptualized therdduel dissemination of the Islamic religion inbe Wifferent
Regions of Cameroon. We did appraise the diffemmetans that were employed to recruit converts ang e
government after independence acted as a boostdretomplantation of Islam into the socio-politicahd cultural
landscape of the country. To the best of our resgedhe impact of Islam in Cameroon has been mbeeldessing from
diverse points of evaluation. The Cameroonian Muoslhad been trying in their own way to encouragjgioais dialogue
with their Christian counterparts. Trice during thsit of the papacy (Pope John Paul I, twice, &athedict XVI, once),
the Imams led a delegation of Muslim dignitarieswelcome them. Moreover, the Cameroon governmemsys
organizes inter-religious prayer sessions for peddbe end of the year in which Muslim officialsdued by their Imams
always participate. To crown it all, in the yearOR0 the Grand Imam of Yaounde initiated a peacecsire called
CIDIMUC aim at promoting inter-religious dialoguadatolerance among Muslims and non-Muslims (Mallhmadou
Oumarou maikoko and Mallam Ibrahim:2010).
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